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bstract: During the twentieth century, the theological tradition of

eschatology was adversely affected by the outcomes of World Wars and social
and political catastrophes, according to Protestant Jlirgen Moltmann. In his view,
God the Father sent His Son to transform the current order of the world radically,
but powerful enemies crucified Him. God, however, thwarted their plan with the
resurrection of Christ. Using the New Testament as a basis, Moltmann supports
taking into account the promised order for the world that would allow the
Christian hope to be realized. The new order contains dimensions that are
applicable to contemporary problems. Moltmann’s eschatology is thus temporal,
contextual, and inclusive. His eschatology has unigque innovations in twentieth-
century Christian theology, particularly in the way that he approaches the critique
of traditional eschatology, the inclusion of hope, the social formulation of hope
praxis, as well as the conceptualization of the future in his historical hope.
Nevertheless, this eschatology is confronted with problems such as how
psychological hope can be established, the inconsistency of his Pneumatology
and the extraordinary nature of Christian hope, doubts about the methodological
success of theological imagination, and ambiguity in the interaction between
linear time and etemnal time.
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ntroduction: Moltmann’s life

experience of the sufferings in
the  20th
profoundly
Christian

suffering. During the World

centurys  has
affected  his
response to

Wars and the rise of Nazism in
Germany and its disastrous
consequences, Christians
misplaced faith in the promise
of the Christian millennium in
this world. (Moltmann, 1996)
So, Christian theologians
ought to rethink the doctrine
of eschatology. First and
foremost, Karl Barth and
Rudolf  Bultmann  made
significant contributions to
this theological
transformation from different
perspectives. Barth aimed to
Christian
teachings in all aspects of

reconstruct

material  life  maximally.
Bultmann, on the other hand,
attempted to read religious
concepts in  terms  of
philosophical conception.
However, Moltmann decided
to offer a third eschatology
that moves beyond the

dichotomy of Barth and

Bultmann (Michaud, 1999).
His argument is that earlier
eschatologies cannot assist in
realizing  Christian  hope
because they do not account
for the order governing the
world and the suffering of
contemporary man. Informed
by post-WWII Jewish
theology, ~Moltmann  has
concluded that he should
adopt  “hopeful theology”
instead of “rational theology”
in order to convert theology
into a vision for “world
change” (Chung, 2012). To
him, the most fundamental
answer of Christianity lies in
“Christian hope” that relieves
the suffering of human
societies by relying on the
doctrine  of  eschatology.
Hence, Moltmann’s theology
is an “eschatological theology ”
(Moltmann, 1996).

ethodology: So far, no

research has been done in
Persian on Moltmann’s later
period of thought and his
systematic  eschatology. In
light of this, we will attempt to

provide a descriptive-
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analytical study of his
eschatology. ~ This  study
focuses on his book “The
Coming of God: Christian
Eschatology.”
Findings: Moltmann’s
eschatology formulates the
Christian

theology of hope in terms of

responses of

four levels of contemporary
human suffering: i. “Divine
eschatology,” a belief in God’s
coming, follows a logic of
reversing the history, of the
future overcoming the present
and the past. ii. “cosmic
eschatology,” the re-creation
of the universe, is based on the
material connection of the new
and old worlds. iii. “political
eschatology” is the extirpation
of the domination of the
powerful.  iv. “personal
eschatology,” the hope of
eternal life, involves the
intertwining of life and death
through the experience of the
Holy Spirit. In summary,
Moltmann’s eschatology
provides unparalleled shifts in
the critique of traditional
eschatology, the inclusion of
hope, the social formulation of

the praxis, and the place of the
notion of hope in history

(Ibid.).

iscussion and Conclusion:

Moltmann’s  view  faces
significant challenges despite
the above-mentioned
advantages: i. In his view, it is
impossible to understand God
in this world because he is in
the future and has not yet
come. Therefore, Moltmann’s
theological hope cannot lead
to the formation of true
eschatological hope, and in
this sense, Moltmann’s
eschatology precludes any
systematic eschatology. This
paradoxical position becomes
a significant challenge in
Moltmann’s theology. ii. The
tension between the God of
transcendence and the God of
immanence in Moltmann’s
eschatology leads him to the
view that his Trinitarian view,
emphasizing the doctrine of
the Holy Spirit, is not so
compatible with the Novum
nature of the coming of God
the Father in the future,

Adventus.  iii. Moltmann
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attempts to replace rationality
with hope, and this approach is
possible only by referring to
imagination  instead  of
theoretical rationality. He has
no interest in the theological
method and has instead
resorted to the theological
imagination. Nevertheless, it is
not clear how successful
Moltmann’s theological
imagination has been in
inspiring true hope. iv. The
mechanism of the interaction
of linear time and eternal time,
especially the ontological
precedence of eternal time, is
not precise in Moltmann’s
eschatology because he cannot
explain the transformation of
linear time based on the
current understanding and,
contrary to his claim, he has
not created sufficient points of
contact with the scientific
knowledge. v. Moltmann
believes that the impact of the
eschatological hope in the
world is achieved through a
partial tone to history, but we
find no further explanation in
his writings. There seems to be

a gap between his

eschatological hope and how
this hope affects believers’
daily lives.
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